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Foundations of the City
Montgomery, Alabama was founded after the Battle of Horseshoe Bend when, on March 27, 

1814, General Andrew Jackson led troops consisting of 2,600 American soldiers, 500 Cherokee, and 
100 Lower Creek against the more than 1,000 warriors of the Red Stick or Upper Creek. The Upper 
Creek were able to discourage most European-American immigration until after the conclusion of the 
Creek War in 1814 because of constant harassment, raids, and massacres, such as the Fort Mims attack 
in 1813 when over 500 militia and settlers were killed or captured. Following their final defeat by 
General Jackson in August 1814, the Creek tribes were forced to cede 23 million acres to the United 
States, including remaining land in Georgia and most of central and southern Alabama. In 1816, the 
territory organized Montgomery County, and its lands were sold off the next year at the federal land 
office in Milledgeville, Georgia.

At this point, the area opened up to white settlement. The area that is now called Montgomery 
had served as a crossroads of sorts for Native American trade for centuries. It was a logical place for a 
town because it was the northernmost part of the Alabama River that was accessible to riverboats. 
When cotton became a major crop, Montgomery was a Southern port city to Mobile, Alabama, and 
thus to the textile mills in Europe. 

The first group of European-American settlers to come to the Montgomery area was headed by 
General John Scott. The group founded Alabama Town about 2 miles downstream on the Alabama 
River from present-day downtown. In June 1818, county courts were moved from Fort Jackson to 
Alabama Town. Soon after, Andrew Dexter, Jr. founded New Philadelphia, the present-day eastern 
part of downtown. He envisioned a prominent future for his town; he set aside a hilltop known as 
"Goat Hill" as the future site of the state capitol building. New Philadelphia soon prospered, and Scott 
and his associates built a new town adjacent to it, calling it East Alabama Town. Originally rivals, the 
towns merged on December 3, 1819, and were incorporated as the town of Montgomery.

Driven by the revenues of the cotton trade, the newly united Montgomery grew quickly. In 
1822, the city became the county seat. A new courthouse was built at the present location of Court 
Square, at the foot of Market Street (now Dexter Avenue). The state capital was moved from 

MONTGOMERY CITY TOUR: CDI �2



Tuscaloosa to Montgomery, on January 28, 1846, after a great deal of lobbying by Montgomery leaders 
over the course of two decades. 

The City That Slavery Built

Alabama Black Belt. Wealthy businessmen came to Montgomery from the North and East. 
Lawyers came in droves. By around 1830, one in every eight white men in Montgomery were lawyers. 
Planters developed the rich land around Montgomery in what became known as the Black Belt. Many 
slaves were needed. Thousands of slaves. And, though participation in the Trans-Atlantic Slave Trade 
had been forbidden by the United States since 1808, the domestic slave trade was in full swing and 
Montgomery was to become a center of it. Cotton was King and there was an economic boom going 
on. By 1860, the American South would come to produce two-thirds of all of the commercially grown 
cotton in the world and four-fifths of all of the cotton that was used in Great Britain's massive textile 
industry. The cotton produced by slaves in the American South was literally fueling the Industrial 
Revolution that was happening around the world. The wealth produced by slave-labor in the South 
helped advance the fortunes of planters, businessmen, bankers, financiers, merchants, and 
industrialists not just in Alabama or in the American South, but also in the North, in England, and all 
throughout Europe. African Slavery existed because it benefitted many people. Slavery contributed 
dramatically to the accumulation of capital that helped build cities, fortunes, a nation, and also an 
economic world order that continues to this day.

In Montgomery, the river port city where a bale of cotton could be picked in the fields, loaded onto a 
wagon, brought to market, sold, loaded on a river boat, and then shipped to England, the prosperity 
was flowing. And, this prosperity was granted through work and the buying and selling of African 
slaves. Montgomery became not just a center of slavery, but also a center of the slave trade.

"Fortunes undreamed of a few years earlier (pre-1845) brought opulence to Montgomery. 
Lovely mansions appeared on her side streets ... Money could be made in many businesses, but the 
attraction of cotton proved most alluring. Men whose occupations might have been physician, 
engineer, attorney, or entrepreneur invested in slaves and in the rich farmlands adjacent to the city. 
Many planters constructed two residences, one on their lands in the country, and a more elegant 
house in town."

"Antebellum Montgomery was a city that slavery built. Although the city retained a bare 
majority of whites, the population of the county was heavily black. As Alabama's second largest city 
and the center of state government, Montgomery became the center of the slave trade."

"So many slaves were being transported from the older Southern states that one British traveler 
counted nearly 1,000 in one day, trudging down the Federal Road toward Montgomery."

~ Wayne Flynt, Montgomery, An Illustrated History (1980)
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(A map of modern day Montgomery showing where the slave markets and slave depots were.)

To understand the impact that slavery made on the new, frontier city of Montgomery, we have to go 
back to the origins of slavery itself. We have to go back to Virginia and other parts of the South and 
examine how slavery and the very concept of Race itself developed over the previous 200 years.

George M. Fredrickson, building on the thesis of his book, Racism: A Short History, and writing for the 
PBS series Race: The Power of an Illusion, says,

Racism exists when one ethnic group or historical collectivity dominates, excludes, or seeks to 
eliminate another on the basis of differences that it believes are hereditary and unalterable. An 
ideological basis for explicit racism came to a unique fruition in the West during the modern 
period. No clear and unequivocal evidence of racism has been found in other cultures or in 
Europe before the Middle Ages.

MONTGOMERY CITY TOUR: CDI �4



In his book, he cites classical scholar, Frank Snowden as saying that he “could find no evidence that 
dark skin color served as the basis of invidious distinctions anywhere in the ancient world. The early 
Christians, for example, celebrated the conversion of Africans as evidence for their faith in the 
spiritual equality of all human beings.”

Sources for the Emergence of Race As a Social Construct to Support Racism:

• Economic source - Colonists needed cheap labor initially for tobacco farming in Virginia - best 
source of this kind of labor became West Africa
• Laws began to change to protect the interests of the wealthy landowners
• Social attitudes toward "blackness" began to change to reflect the situation that
benefitted those in power and to justify the emerging slavery
• Theology then began to change to see being black as part of the "Curse of Ham"
and a God-ordained inferior position
• Money(Power Structure) - Law/Govt - Social Values - Theology/Religion Subverted
Race-Based Slavery developed over time - progressively - it was not just a single decision and it was 
not just planted down in Virginia in 1619. It started with economic necessity and because the people 
with the land/money could influence the Law, they did so to benefit themselves.

Audrey and Brian Smedley (Race in North America: Origin and Evolution of a Worldview, 4th edition. 
Westview Press, Boulder, CO. 2012.) provide a good description of the progressive creep toward the 
institutionalization of race-based slavery:

The imposition of permanent slavery on negroes was not the result of a single, abrupt decision, 
as virtually all historians now note. Slavery as an institution only gradually developed. In 
Virginia, over the critical years between 1660 and 1705, dozens of statutes and regulations were 
passed restricting some of the rights of blacks, establishing servitude for life, limiting their 
rights to bear arms and hold certain property, and providing penalties for interracial marriage 
or fornication. Both Virginia and Maryland systematically and step-by-step enclosed blacks, 
both bonded servants and free negroes, in a tightening vise of legal restriction the most telling 
of which were the prohibitions against private manumissions during the 1690s.

Smedley and Smedley describe how wealthy, white planters were

“creating a sort of ‘consciousness of kind’ that eventuated in the formation of the ‘white race,’ 
out of a heterogenous and motley collection of Europeans who had never before perceived that 
they had anything in common. As they were diminishing the rights of all blacks, free and 
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enslaved, the political leaders of the colonies, all great planters, began to homogenize all 
Europeans, regardless of ethnicity, status, or class, into a new category. The first time the term 
white rather than Christian was used for Europeans was in an 1691 law prohibiting the 
marriage of any ‘Englishman or other white man or woman’ to any ‘negro, mulatto, or Indian 
man or woman.’”

My thesis is, that Racism is not the core, root problem in American life. It is a symptom of a much 
deeper problem. Racism, Race-based slavery, Segregation - all of it was a result of a way that people in 
power sought to protect their "Way of Life." Basically greed, self-centeredness, and pride are the core 
issues. Racism is the symptom.

Thomas Jefferson on the Dilemma of Slavery: “But as it is, we have the wolf by the ears, and we can 
neither hold him, nor safely let him go. Justice in one scale, and self- preservation in the other.” Letter 
from Thomas Jefferson to John Holmes regarding slavery. April 22, 1820.

My contention is that White Southerners adopted Racism and Race-Based Slavery because it 
benefitted them to do so - economically, culturally, and socially. They needed a rationale to defend 
their way of life, and their economic prosperity and well-being was entirely dependent upon human 
bondage.

Smedley/Smedley go on:

"But colonists of all sorts, slave owners and non-slave owners, did not seek to maintain slavery 
for merely economic reasons. It became predominantly a social institution, a mechanism 
integral to the structuring of the colonies' social system. It evolved simultaneously as a 
relationship of dominance and power and as a form of conspicuous consumption for the 
socially ambitious. Europeans of all social and economic classes and ethnic identities learned 
that they had the right to yearn for the plantation lifestyle, with its comforts, graciousness, elite 
mannerisms, and luxuries. Even if the economic efficiency of slavery declined or was subject to 
question at times, the structural  relationships and social functions persisted and strengthened 
in the eighteenth and nineteenth centuries. Leaders in the South manufactured a 'southern way 
of life' that was imbued with concepts of honor and grace and tightly linked to religion. 
Historians who have treated American slavery as only an economic institution, as a mode of 
production, have often ignored or failed to perceive the importance of this social-cultural 
factor. It was this latter reality that generated the greatest resistance to ending slavery, as 
southerners and other proslavery advocates recognized that the social dimension in all its 
complexity was critical to what they saw as their way of life."
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 Bruce Levine in Fall of the House of Dixie: The Civil War and the Social Revolution that Transformed the 
South says, 

"Half a century after Appomattox, a historian sympathetic to the masters would say that in the 
prewar South, owning slaves was less a business than a way of life. It was, in fact, both. It 
certainly was a business. As a Montgomery, Alabama editor explained, 'The institution of 
slavery is simply a branch of the great political question of capital and labor.' The specific 
economic needs of southern farmers and planters gave rise to slavery, shaped the lives of 
slaves, and provided a compelling argument for preserving and expanding that system of 
unfree labor.

"But for most masters, slaveholding was not simply an economic necessity. It was not only the 
source of their own wealth and physical comfort. It was not merely one possible enterprise, one 
possible investment, among many. It was, instead, the unique basis of the particular outlook, 
norms, habits, and relationships to which masters as a social class had become deeply and 
reflexively attached. It defined their privileges and shaped their culture, their religion, and 
even their personalities.

"In 1839, Abel P. Upshur, then a judge of the General Court of Virginia and later a U.S. secretary 
of state, enunciated the point clearly. The 'domestic slavery' that formed 'the great 
distinguishing characteristic of the southern states,' he explained, also 'exerts a powerful 
influence in moulding and modifying both their institutions and their manners.' Benjamin 
Morgan Palmer, minister of New Orleans' First Presbyterian Church and a prominent 
theologian, put the matter squarely in a major sermon two decades later. 'This system is 
interwoven with our entire social fabric,' he emphasized. 'It has fashioned our modes of life, 
and determined all our habits of thought and feeling, and moulded the very type of our 
civilization.'"

Levine goes on to explain the economic and social underpinnings of slavery. He says that even 
though slavery was thought to be laced with certain social evils as late as the early 1800s, by the mid 
19th century in the Deep South, slavery was being fully defended as a "positive good," to quote South 
Carolina Senator John C. Calhoun. Levine says,

"Slavery came to appear to be the single, essential, irreplaceable foundation of any good 
society. It was 'the principal cause of civilization.' William Harper claimed in 1838 - even 'the 
sole cause.' They believed that all civilizations rested on the proposition that 'one portion of 
mankind shall live upon the labor of another portion.' Every advanced society in history, they 
affirmed, had achieved greatness by assigning its dullest, heaviest, most exhausting, and 
unrewarding (but no less necessary) labors to one portion of the people. Only such an 
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arrangement could allow the development among another portion of the kind of intellectual, 
cultural, and political leaders that civilization required. 'In all social systems,' James Henry 
Hammond declared, 'there must be a class to do the menial duties, to perform the drudgery of 
life. That is, a class requiring but a low order of intellect and but little skill. Its requisites are 
vigor, docility, fidelity. Such a class you must have, or you would not have that other class 
which leads progress, civilization, and refinement.'"

South Carolina planter, William Preston by 1860 went so far as to say, "Slavery is our King; slavery is 
our Truth; slavery is our Divine Right." 

Once Southerners had the economic/social/cultural justification, they then developed a theological 
justification and fell into a trap that Christians have fallen into before - they made the Bible say what 
they needed it to say to support their way of life and they used God as a means to an end of their own 
quest for the good life.

This approach breeds a particular form of hypocrisy. Christianity was Subverted. Michael O. Emerson 
and Christian Smith, in Divided by Faith: Evangelical Religion and the Problem of Race in America, address 
this reality by explaining how most European colonists to the Americas came to believe that “slavery 
was indispensable for survival” and that eventually the “growing prosperity of the provinces needed 
to move forward on the backs of African slaves.” They quote one Christian pastor as saying, “to live 
in Virginia without slaves is morally impossible.”

At the very beginning of Southern evangelicalism, there was a hypocrisy that kept Christians wed to 
the status quo and that effectively limited their ability to speak prophetically to the culture in which 
they lived. While focusing on individual salvation to keep the sinner from hell and usher him into 
heaven, and while preaching against certain social sins like drinking and gambling, the Southern 
white evangelical was simultaneously blinded himself to the injustice happening all around him. 
There was a desire to be relevant and accepted by the larger society and to support that society so that 
people could be evangelized and saved from hell by putting their faith in Jesus. That desire overrode 
the prophetic impulse that would call people to true repentance. This situation caused Southern 
religion to not work as a change agent amongst certain aspects of the culture, but as a permission-
giver to all that the Southern slave-owning society already affirmed. When this happened, aspects of 
Southern religion ceased to be biblical Christianity, in the purest sense, and morphed into something 
else —another gospel that was concerned more with protecting the status quo than it was with 
transforming society, or even the individuals that it tried to influence when it came to how other 
people were treated.
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Frederick Douglass and True Christianity

Frederick Douglass, an escaped slave who wrote and worked for the abolition of slavery, spoke about 
the hypocrisy of White Slave Holders who also claimed to be Christians in his autobiography, 
Narrative of the Life of Frederick Douglass, an American Slave (1845):

I love the pure, peaceable, and impartial Christianity of Christ: I therefore hate the corrupt, 
slaveholding, women-whipping, cradle-plundering, partial and hypocritical Christianity of the 
land ... Revivals of religion and revivals in the slave-trade go hand in hand together. The slave 
prison and the church stand near each other. The clanking of fetters and the rattling of chains in 
the prison, and the pious psalm and solemn prayer in the church, may be heard at the same 
time. The dealers in the bodies and souls of men erect their stand in the presence of the pulpit, 
and they mutually help each other. The dealer gives his blood-stained gold to support the 
pulpit, and the pulpit, in return, covers his infernal business with the garb of Christianity. Here 
we have religion and robbery the allies of each other—devils dressed in angels’ robes, and hell 
presenting the semblance of paradise.

Douglass understood that there was a real Christianity that flowed from the life and teachings of 
Jesus Christ that was "pure, peaceable, and impartial." Even though he was a victim of oppression and 
slavery and those claiming to act in the name of Christ in their brutality, he was still able to discern 
between the real and the false. Should we not listen to Douglass and do the same? Real Christianity 
has Jesus at the center and is focused on loving God and loving neighbor as self. It focuses on the 
ethic found in Philippians 2:1-11 that says that Christ is our source of life and example and that we 
should put the interests of others ahead of our own. False Christianity, among other heresies, elevates 
the needs of the individual to the forefront and shifts all emphasis to supporting and defending one's 
own "way of life," even if that way of life is dependent upon holding other people in bondage. It is the 
"Way of Life" that becomes the key and Religion was enlisted to support it.

This desire to protect and promote a "way of life" that benefitted those in power was the driver 
behind institutionalized Racism, not Biblical Christianity. If one group of people were to be superior, 
then that would mean that another group would need to be inferior. For some to be "in" others had to 
be "out." Religion did not drive this. It simply morphed and sanctified it. The Bible did not call for 
this. It called for the opposite, actually (Jesus calls us to lay down our lives, take up our cross, love 
sacrificially, love your neighbor as yourself, turn the other cheek and go the extra mile. Jesus calls us 
to go to the Cross and die to ourselves). But, Scripture was twisted to serve the larger impulse of self-
advancement.
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Court Square Fountain: Did the Bible Promote Race-Based Slavery?

The Greek Philosopher, Aristotle (384-322 BC) developed a philosophy found in his Politics, Book 1 
that he called "Natural Slavery" which promoted a strata of culture and society with Greek males on 
top and everyone else below them, including Barbarians, women, and slaves. He said that there were 
"natural slaves" and "natural masters." He developed (or observed) a strata of society that had males 
above females, Greeks above barbarians, and free masters above slaves. It was just plainly obvious as 
to who were superior and who were inferior based on their culture and civilization, he said. This 
philosophy, including the Greek philosophy of the Stoics which called for honor, order, and 
submission to the status quo, was adopted in the pre-Civil War South as a recovery of the Greek and 
Roman classics dominated the age from the Enlightenment period on through the Antebellum and 
post Civil War age.

Image: Court Square Fountain, 1890s.
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Southern society mirrored the Greek/Roman example and was very hierarchical with the wealthy 
planters on top and the black slaves on the bottom. And, they subverted their Christianity and Bible-
reading to reflect his larger cultural reality - CULTURE/ECONOMICS came FIRST - THEOLOGY/
WORSHIP followed.

The fountain at Court Square, shown in the picture above, illustrates the dominance of Greek 
thought, as did the Greek Revival architecture that was present all over the South and is shown in the 
architecture of the State Capitol building. The fountain is dedicated to the Greek Goddess Hebe, who 
is a goddess of youth and cupbearer to the gods. It was built in 1885, 20 years after the Civil War, and 
demonstrates how affirmation of Greek thought and civilization continued to affect Southern 
thinking. In the 1930s, Jasmine Gardens was established near Montgomery based on Greek 
architecture and ruins with a reproduction of the ruins of the Temple of Hera at Olympia. I am not 
suggesting that there was a sinister plot to introduce Greek religion to the Deep South. Rather, I am 
saying that the affirmation of ancient Greek culture, philosophy, art, and architecture spoke to how 
Southerners saw their own culture and society and help articulate their greatest aspirations. 

20th century Southern Novelist and Essayist Walker Percy described the situation in the South during 
this time in his essay, "Stoicism in the South":

The greatness of the South, like the greatness of the English squirearchy, had always a stronger 
Greek flavor than it ever had a Christian. Its nobility and graciousness was the nobility and 
graciousness of the Old Stoa. How immediately we recognize the best of the South in the 
words of the Emperor: “Every moment think steadily, as a Roman and a man, to do what thou 
hast in hand with perfect and simple dignity, and a feeling of affection, and freedom, and 
justice.” And how curiously foreign to the South sound the Decalogue, the Beatitudes, the 
doctrine of the Mystical Body. The South’s virtues were the broadsword virtues of the clan, as 
were her vices, too—the hubris of noblesse gone arrogant.

The Southern gentleman did live in a Christian edifice, but he lived there in the strange fashion 
Chesterton spoke of, that of a man who will neither go inside nor put it entirely behind him but 
stands forever grumbling on the porch. From this vantage point he caught sight of Pericles and 
Hector and the Emperor, and recognized them as his heart’s elect. Where was to be found their 
like? In Abraham? In Paul? He thought not. When he named a city Corinth, he did not mean 
Paul’s community. How like him to go into Chancellorsville or the Argonne with Epictetus in 
his pocket; how unlike him to have had the Psalms. It is true that he was raised on the 
Christian chivalry of Walter Scott, but it was a Christianity which was aestheticized by 
medieval trappings and a chivalry which was abstracted from its sacramental setting. If 
Ivanhoe and The Talisman were his favorite novels, Richard Coeur de Lion and Saladin were 
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his favorite characters, just because in them greatheartedness and soldierly generosity 
transcended everything, even religious differences. If the Stoic way was remarkably suited to 
the Empire of the first century, it was quite as remarkably suited to the agrarian South of the 
last century. The Colonel Sartoris who made himself responsible for his helpless “freedmen,” 
and the Lucas Beauchamps who accepted his leadership, formed between them a bond such as 
can only exist between one man in his dignity and another. It was a far nobler relationship than 
what usually passes under the name of paternalism. The nobility of Sartoris—and there were a 
great many Sartorises—was the nobility of the natural perfection of the Stoics, the stern inner 
summons to man’s full estate, to duty, to honor, to generosity toward his fellow men and above 
all to his inferiors—not because they were made in the image of God and were therefore 
lovable in themselves, but because to do them an injustice would be to defile the inner fortress 
which was oneself. Whatever its abuses, whatever its final sentimental decay, there was such a 
thing as noblesse oblige (nobility obliges) on the one side and an extraordinary native courtesy 
and dignity on the other, by which there occurred, under almost impossible conditions, a 
flowering of human individuality such as this hemisphere has rarely seen.

The philosophy of the Greeks through Aristotle and the other philosophers had as much bearing, if 
not more, on the South than Christianity did in many ways when it came to slavery and race-issues. 
Honor. Duty. Nobility. Pride. As for motivation, Money and Pleasure/Satisfaction came first. Then, 
the law. Then the culture/society. Then, they twisted Scripture and theology to support the whole 
affair and give it divine sanction. 

Greek culture and philosophy dominated the South of the Antebellum period and beyond. It was not 
the Bible that provided the impetus for slavery, but rather, it was Greek philosophers like Aristotle. 
This was a result of Enlightenment thinking and not Biblical fidelity. When Southern planters wanted 
justification for their "way of life" and for what seemed "natural" to them, they looked to the fixed 
social status handed down by the Greeks and used religion to support the status quo.

John Stuart Mill (1806-1873), the Utilitarian philosopher said,

There was a time when the division of mankind into two classes, a small one of masters and a 
numerous one of slaves, appeared, even to the most cultivated minds, to be a natural, and the 
only natural, condition of the human race. no less an intellect, and one which contributed no 
less to the progress of human thought, than Aristotle, held this opinion without doubt or 
misgiving; and rested it on the same premises on which the same assertion in regard to the 
dominion of men over women is usually based, namely that there are different natures among 
mankind, free natures and slave natures; that the Greeks were of a free nature, the barbarian 
races of Thracians and Asiatics of a slave nature. But why need I go back to Aristotle? Did not 
the slaveowners of the Southern United States maintain the same doctrine, with all the 
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fanaticism with which men cling to the theories that justify their passions and legitimate their 
personal interests? Did they not call heaven and earth to witness that the dominion of the 
white man over the black is natural, that the black race is by nature incapable of freedom, and 
marked out for slavery? some even going so far as to say that the freedom of manual labourers 
is an unnatural order of things anywhere.

But, the Apostle Paul took a different approach - He said that when we are in Christ, we are all one. In 
Galatians 3:26-29 and Colossians 3:11 he said that there is neither Jew, Greek, Slave, Free, Male, 
Female, Barbarian or Scythian but we are all one in Christ. We are all equal and all brothers. To be 
truly Christian meant that you made no distinction between groups, classes, ethnicities, or tribes. 
What mattered is how you related to Jesus Christ. Paul might not have been directly confronting 
Aristotle's philosophy, but he was confronting his social categories with the Gospel and its 
implications for human relationships. In Paul's teachings, we see a model for how Christians were to 
engage and confront the injustices built in to society. He called people to form communities where a 
new ethic and way of relating to people was exhibited because it was based on how God, through 
Christ, relates to us. In reality, if Southerners had truly followed the Way of Jesus, which was the way 
of sacrificial love for all people, this approach would have had a very different effect on them and the 
history of America than what they experienced in the religion that they fashioned to meet their own 
needs and desires. 

William Lowdes Yancey - (1814-1863) - was a major Southern leader for secession. He settled in the 
Montgomery area in the 1840s and was a politician who came to believe that the South should secede 
from the Union to preserve slavery. He was known as one of the "fire-eaters" - those Southern 
politicians who were so in favor of slavery that they were willing to protect it at all costs. His 
influence was so strong that he was one of the major reasons that the first capitol of the Confederacy 
was placed in Montgomery in 1861 upon Secession. Yancey was one of the reasons that Montgomery 
was known as the "Cradle of the Confederacy."

On February 24, 1860, the Alabama legislature passed a joint resolution requiring the governor to call 
for the election of delegates to a state convention if a Republican was elected president. After first 
waiting for the official electoral votes to be counted, Governor Andrew Moore called for the election 
of delegates to take place on December 24 with the convention to meet on January 7, 1861. When the 
convention convened, Yancey was the guiding spirit. The delegates were split between those insisting 
on immediate secession versus those who would secede only in cooperation with other Southern 
states. A frustrated Yancey lashed out at those cooperationists:

The misguided, deluded, wicked men in our midst, if any such there be, who shall oppose it 
[secession], will be in alignment with the abolition power of the Federal government, and as 
our safety demands, must be looked upon and dealt with as public enemies.[38]
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Eventually, the ordinance of secession was passed over cooperationists objections by a vote of 61–39.

Winter Building - Corner of Court Square: Built in 1841. Where the order to fire on Fort Sumter was 
given from the 2nd floor telegraph office:

THE TELEGRAM THAT STARTED THE CIVIL WAR
Do not desire needlessly to bombard Fort Sumter. If Major Anderson will state the time at 
which, as indicated by him, he will evacuate, and agree that in the meantime he will not use his 
guns against us unless ours should be employed against Fort Sumter, you are thus authorized 
to avoid the effusion of blood. If this or its equivalent be refused, reduce the fort as your 
judgement decides to be most practicable. From Sec. of War L.P. Walker to Gen. P.G.T.
~ Beauregard in Charleston, S.C., April 11, 1861

Rosa Parks got on that bus on the other side of Court Square on December 1, 1955. Two blocks later, 
she refused to give up her seat, was arrested for disobeying Jim Crow Segregation laws, and the black 
community rallied around her in an economic boycott of the city's bus lines. They appointed Dr. 
Martin Luther King, Jr., a young baptist minister from Atlanta, as their spokesperson, and the 50,000 
African Americans of Montgomery stood together in unity for over a year in the first non-violent 
direct action campaign to oppose a brutal social, cultural, and economic system rooted in the 
divisions of slavery. Montgomery was again, at the crossroads of history and social change.

ALABAMA STATE CAPITOL
Jefferson Davis was inaugurated there February 18, 1861. This was 
the first Capitol of the Confederacy.

"Our present position has been achieved in a manner unprecedented 
in the history of nations. It illustrates the American idea that 
government rests upon the consent of the governed, and that it is the 
right of the people to alter or abolish a government whenever it 

becomes destructive of the ends for which it was established. The declared purposes of the 
compact of Union from which we have withdrawn were to establish justice, insure domestic 
tranquillity, to provide for the common defence, to promote the general welfare, and to secure 
the blessings of liberty for ourselves and our posterity; and when in the judgment of the 
sovereign States now comprising this Confederacy it had been perverted from the purposes for 
which it was ordained, and had ceased to answer the ends for which it was established, an 
appeal to the ballot box declared that so far as they were concerned the government created by 
that compact should cease to exist."
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Also, Dr. Martin Luther King, Jr. gave his speech after the March from Selma March 25, 1965, in 
solidarity asking for voting rights after marchers were beaten on the Edmund Pettus Bridge earlier by 
Alabama State Troopers. The result was the Voting Rights Act of 1965.

They told us we wouldn’t get here. And there were those who said that we would get here 
only over their dead bodies, (Well. Yes, sir. Talk) but all the world today knows that we are here 
and we are standing before the forces of power in the state of Alabama saying, "We ain’t goin’ 
let nobody turn us around." (Yes, sir. Speak) [Applause]

Now it is not an accident that one of the great marches of American history should terminate in 
Montgomery, Alabama. (Yes, sir) Just ten years ago, in this very city, a new philosophy was 
born of the Negro struggle. Montgomery was the first city in the South in which the entire 
Negro community united and squarely faced its age-old oppressors. (Yes, sir. Well) Out of this 
struggle, more than bus [de]segregation was won; a new idea, more powerful than guns or 
clubs was born. Negroes took it and carried it across the South in epic battles (Yes, sir. Speak) 
that electrified the nation (Well) and the world....

...Toward the end of the Reconstruction era, something very significant happened. (Listen to 
him) That is what was known as the Populist Movement. (Speak, sir) The leaders of this 
movement began awakening the poor white masses (Yes, sir) and the former Negro slaves to 
the fact that they were being fleeced by the emerging Bourbon interests. Not only that, but they 
began uniting the Negro and white masses (Yeah) into a voting bloc that threatened to drive 
the Bourbon interests from the command posts of political power in the South.

To meet this threat, the southern aristocracy began immediately to engineer this development 
of a segregated society. (Right) I want you to follow me through here because this is very 
important to see the roots of racism and the denial of the right to vote. Through their control of 
mass media, they revised the doctrine of white supremacy. They saturated the thinking of the 
poor white masses with it, (Yes) thus clouding their minds to the real issue involved in the 
Populist Movement. They then directed the placement on the books of the South of laws that 
made it a crime for Negroes and whites to come together as equals at any level. (Yes, sir) And 
that did it. That crippled and eventually destroyed the Populist Movement of the nineteenth 
century.

If it may be said of the slavery era that the white man took the world and gave the Negro Jesus, 
then it may be said of the Reconstruction era that the southern aristocracy took the world and 
gave the poor white man Jim Crow. (Yes, sir) He gave him Jim Crow. (Uh huh) And when his 
wrinkled stomach cried out for the food that his empty pockets could not provide, (Yes, sir) he 
ate Jim Crow, a psychological bird that told him that no matter how bad off he was, at least he 
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was a white man, better than the black man. (Right sir) And he ate Jim Crow. (Uh huh) And 
when his undernourished children cried out for the necessities that his low wages could not 
provide, he showed them the Jim Crow signs on the buses and in the stores, on the streets and 
in the public buildings. (Yes, sir) And his children, too, learned to feed upon Jim Crow, (Speak) 
their last outpost of psychological oblivion. (Yes, sir).

Freedom Riders, May 1961. Conclude the tour with a visit to the Freedom Riders Museum on Court 
Street where the Freedom Riders were attacked and beaten by a mob on May 20, 1961 and then go to 
First Baptist Church on Ripley Street and discuss the siege of 1500 African Americans by 3000 whites 
after the Freedom Riders arrived in Montgomery the day before. Speak about how the courageous 
presence of a small band of people helped bring about change. How can their example help fuel 
similar movements of small bands of believers today who see problems in society that call for a 
courageous, faithful witness to make things right?

Reflection: What are the issues today that are dominated by "way of life," economic, and cultural 
concerns? Who is being used, abused, and left out so that others can benefit? What might the history 
of Montgomery say to those people today? How can we learn from the past so that we can affect the 
future in ways that promote justice, mercy, and humility with God and man (Micah 6:8)?

The City Tour is largely based on the research and analysis found 
in When Heaven and Earth Collide: Racism, Southern Evangelicals, 
and the Better Way of Jesus. NewSouth Books. 2014.
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Notes for Reflection:
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